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A B S T R A C T  A R T I C L E I N F O 

The contemporary global ecological crisis demands a radical 

shift not only in technological and economic domains but, 

fundamentally, in human consciousness and philosophical 

worldview. For decades, Western environmental ethics has 

attempted to mitigate ecological degradation through rational 

frameworks, such as Albert Schweitzer’s "Reverence for Life" and 

Arne Naess’s "Deep Ecology." However, these models often face 

structural limitations within pragmatic and utilitarian socio-

economic systems, remaining external legal obligations rather than 

internal moral imperatives. This paper proposes a conceptual 

synthesis between Western bioethical pragmatism and Eastern 

pantheistic philosophy, specifically focusing on the Sufi doctrine of 

Wahdat al-Wujud (the Unity of Being) developed in Central Asian 

civilization. Utilizing comparative analysis and philosophical 

hermeneutics, this study reinterprets traditional Eastern thought 

through the lens of modern ecocentrism, framing nature not as a 

mechanical resource, but as a living, sacred subject. The integration 

of these two distinct cultural paradigms culminates in a new global 

"Ecosophy" model. This model reconciles Western technological 

and legal mechanisms with Eastern spiritual-cosmic 

interconnectedness, transforming environmental protection from an 

external legal duty into an intrinsic ontological necessity. Ultimately, 

the paper argues that the future of human civilization depends on this 

metaphysical reorientation, providing a strategic spiritual and 

philosophical framework for overcoming global ecological 

challenges. 
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Аннотация. Современный глобальный экологический кризис требует радикальных изменений не 

только в технологической и экономической сферах, но и, прежде всего, в человеческом сознании и 

философском мировоззрении. На протяжении десятилетий западная экологическая этика пыталась 

смягчить деградацию окружающей среды с помощью рациональных концепций, таких как 

«Благоговение перед жизнью» Альберта Швейцера и «Глубокая экология» Арне Несса. Однако эти 
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модели часто сталкиваются со структурными ограничениями внутри прагматических и утилитарных 

социально-экономических систем, оставаясь внешними юридическими обязательствами, а не 

внутренними моральными императивами. В данной статье предлагается концептуальный синтез 

западного биоэтического прагматизма и восточной пантеистической философии с особым акцентом 

на суфийскую доктрину Вахдат аль-Вуджуд (Единство бытия), развившуюся в лоне 

центральноазиатской цивилизации. Используя сравнительный анализ и философскую герменевтику, 

исследование переосмысливает традиционную восточную мысль сквозь призму современного 

экоцентризма, позиционируя природу не как механический ресурс, а как живой, священный субъект. 

Интеграция этих двух различных культурных парадигм находит свое выражение в новой глобальной 

модели «Экософии». Данная модель примиряет западные технологические и правовые механизмы с 

восточной духовно-космической взаимосвязью, трансформируя защиту окружающей среды из 

внешнего юридического долга во внутреннюю онтологическую необходимость. В заключение авторы 

утверждают, что будущее человеческой цивилизации зависит от этой метафизической 

переориентации, обеспечивающей стратегическую духовную и философскую основу для преодоления 

глобальных экологических вызовов. 

Ключевые слова: Западная биоэтика, Восточный пантеизм, Вахдат аль-Вуджуд, Экософия, 

Экоцентризм, Глобальный экологический кризис, Духовный синтез. 

Annotatsiya. Zamonaviy global ekologik inqiroz nafaqat texnologik va iqtisodiy sohalarda, balki tub 

mohiyatiga ko‘ra, inson ongi va falsafiy dunyoqarashida ham radikal burilishni talab qilmoqda. O‘n yillar 

davomida G‘arb ekologik etikasi Albert Shveytserning "Hayotga ehtirom" va Arne Nessning "Chuqur 

ekologiya" kabi ratsional konsepsiyalari orqali ekologik tanazzulni yumshatishga harakat qildi. Biroq, ushbu 

modellar pragmatik va utilitar ijtimoiy-iqtisodiy tizimlar doirasida ko‘pincha tarkibiy cheklovlarga duch kelib, 

ichki axloqiy imperativga emas, balki tashqi huquqiy majburiyatga aylanib qoldi. Ushbu maqola G‘arb bioetik 

pragmatizmi va Sharq panteistik falsafasi o‘rtasidagi konseptual sintezni taklif etadi hamda asosiy e’tibor 

Markaziy Osiyo sivilizatsiyasida rivojlangan tasavvufdagi Vahdat al-Vujud (Borliqning yagonaligi) 

ta’limotiga qaratiladi. Qiyosiy tahlil va falsafiy germenevtika usullariga tayangan holda, ushbu tadqiqot 

an’anaviy Sharq tafakkurini zamonaviy ekotsentrizm prizmasi orqali qayta talqin qiladi va tabiatni mexanik 

resurs emas, balki tirik, muqaddas subyekt sifatida baholaydi. Ikki xil madaniy paradigmaning 

integratsiyalashuvi yangi global "Ekosofiya" modelining shakllanishi bilan yakunlanadi. Ushbu model 

G‘arbning texnologik va huquqiy mexanizmlarini Sharqning ma’naviy-kosmik aloqadorligi bilan 

muvofiqlashtiradi hamda atrof-muhitni muhofaza qilishni tashqi huquqiy burchdan ichki ontologik 

zaruriyatga aylantiradi. Maqolada insoniyat sivilizatsiyasining kelajagi aynan mana shu metafizik qayta 

yo‘nalishga bog‘liqligi asoslanib, global ekologik muammolarni bartaraf etishning strategik, ma’naviy va 

falsafiy asosi taqdim etiladi. 

Kalit so‘zlar: G‘arb bioetikasi, Sharq panteizmi, Vahdat al-Vujud, Ekosofiya, Ekotsentrizm, Global ekologik 

inqiroz, Ma’naviy sintez. 

 

INTRODUCTION 

In the twenty-first century, humanity is confronted with an unprecedented global ecological crisis 

characterized by climate change, biodiversity loss, and the degradation of the biosphere. For a long time, 

solutions to this problem were sought exclusively within economic, technological, and legal frameworks. 

However, it is becoming increasingly evident that the root causes of the ecological crisis are deeply intertwined 

with the crisis of the anthropocentric worldview. The rationalism and the Newtonian-Cartesian paradigm 

shaped by Western civilization viewed nature merely as an object to satisfy human needs—a dead resource. 
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This utilitarian approach severed the connection between humans and nature, elevating humanity to the status 

of the "master" of the biosphere. 

Today, Western environmental philosophy and bioethics are attempting to reconsider human-nature relations, 

particularly through Albert Schweitzer’s "Reverence for Life" and Arne Naess’s "Deep Ecology" concepts. 

Nonetheless, these theories often fail to transcend the boundaries of legal and economic obligations, thereby 

failing to become an internal, spiritual, and moral imperative for the individual. In this context, Eastern 

pantheism, which perceives nature as a living and sacred substance—specifically the worldview of Central 

Asian thinkers, such as the Sufi doctrine of Wahdat al-Wujud (the Unity of Being)—serves as a crucial 

alternative that complements Western rationalism. In the Eastern worldview, nature and humanity are not 

juxtaposed in opposition; rather, they are interpreted as inseparable components of a single cosmic existence. 

The purpose of this study is to substantiate a new philosophical-ecological paradigm (Ecosophy) for 

overcoming the contemporary ecological crisis by synthesizing the practical-rational achievements of Western 

bioethics with the spiritual-ecological ideas of Eastern pantheism. This approach enables the preservation of 

nature to be transformed from a mere external legal obligation into an intrinsic spiritual duty of humanity 

METHODS 

To arrive at objective and comprehensive conclusions, this study relies on three interconnected philosophical 

approaches: 

1. Comparative Analysis: This method enables a systematic comparison between modern Western 

bioethical concepts (such as "Reverence for Life") and Eastern pantheistic-ecological worldviews 

(Wahdat al-Wujud). Through comparative analysis, the common ground and fundamental differences 

in human-nature relations across these two distinct cultural paradigms are identified. 

2. Philosophical Hermeneutics: The study utilizes the hermeneutic method to interpret the works of 

classical Eastern thinkers and Sufi texts within a contemporary ecological context. This approach 

serves to "translate" the symbolic meanings embedded in ancient texts into the language of the current 

global ecological crisis, thereby revealing their modern-day relevance. 

3. Synthetic-Integrative Approach: Applied in the final stage of the research, this method is used to 

construct a holistic "Ecosophical model" that unifies the practical-legal approach of the West with the 

spiritual-moral views of the East. Through this method, the two distinct worldviews are examined not 

as mutually exclusive, but as complementary components of a unified system. 

MAIN BODY 

4.1. Achievements and Conceptual Boundaries of Western Bioethics: An Analysis of Albert Schweitzer and 

Arne Naess’s Philosophy 

From the second half of the twentieth century onward, Western philosophical thought advanced a series of 

bioethical concepts to curb the aggressive attitude of technogenic civilization toward nature. Among the most 

significant of these are Albert Schweitzer’s ethics of "Reverence for Life" and the "Deep Ecology" movement 

founded by the Norwegian philosopher Arne Naess. Schweitzer expanded the boundaries of traditional 

European ethics, arguing that morality must not be restricted merely to human-to-human relations but must 

fundamentally encompass all living beings. In his view, "I am life which wills to live, in the midst of life which 

wills to live." For his part, Arne Naess vehemently opposed anthropocentrism and put forward the idea of 

"biospheric egalitarianism": nature does not exist to serve humanity; rather, it possesses its own intrinsic value, 

giving it the right to exist and flourish independently. 
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However, the fact that these noble ideas do not fully function within the practice of Western civilization and 

fail to halt the global ecological crisis is rooted in their fundamental structural boundaries: 

• The Clash of Rationalism and Pragmatism: The foundation of Western society is built upon rational 

and economic self-interest. In the context of a capitalist market economy, the ideas of Schweitzer and 

Naess often remain idealistic or utopian slogans. The preservation of nature is viewed solely within 

the framework of laws and financial penalties (external obligations), which prevents it from 

transforming into an individual's internal conviction. 

• The Remnants of the Mechanistic Worldview: Western science has yet to fully liberate itself from 

the remnants of viewing nature as a "grand mechanism," a legacy inherited from Cartesian philosophy. 

Even environmental movements frequently approach conservation from the perspective of "resource 

saving" (utilitarianism) merely to prolong the survival of human civilization. 

• The Lack of a Spiritual-Cosmic Connection: Although Western bioethics demands "respect" for 

nature, it fails to comprehensively explain the metaphysical and ontological interconnectedness (unity) 

between humans and nature. Consequently, humanity and nature continue to stand apart as two distinct 

entities—subject and object. 

Therefore, a new impulse is required—one that approaches environmental ethics not merely as a "right" or a 

"rational duty," but as the intrinsic ontological nature of the subject. It is precisely at this juncture that Eastern 

pantheism and the mystical worldview serve as a spiritual source that fills the mechanistic voids of Western 

bioethics. 

4.2. Eastern Pantheism and Ecological Consciousness: An Ecosophical Analysis of the Wahdat al-Wujud 

Concept 

While Western bioethics attempts to restore the balance between humans and nature through external laws 

and rational duties, traditional Eastern philosophy—particularly the mystical currents developed within the 

context of Central Asian civilization—offers a fundamentally different, ontological approach to the matter. At 

the center of this system lies the doctrine of Wahdat al-Wujud (the Unity of Being), which possesses a 

pantheistic character. According to this concept, the entire universe, including all its living and non-living 

natural elements, is considered a manifestation (tajalli) of the single Absolute Being (the Creator) in various 

forms. 

This worldview radically transforms the attitude toward nature: 

• Nature as a Living Subject, Not a Dead Resource: While Cartesian rationalism viewed nature as a 

"mechanism," Sufi philosophy interprets it as a living and constantly moving substance. Every single 

particle, tree, river, or animal in the universe acquires an intrinsic sacredness (sacrality) precisely 

because it is a part of the Absolute Being. Humanity is not a conqueror of nature, but rather an element 

that lives within it and breathes in unison with it. 

• The "Cosmic Family" and the Abandonment of Anthropocentrism: In Eastern pantheistic 

consciousness, humans do not consider themselves the center of the universe (anthropocentrism). On 

the contrary, humanity is merely one part of a unified cosmic ecosystem alongside other creatures in 

existence. For instance, an analysis of the lifestyle of the figures within the Naqshbandiyya and 

Khwajagan orders (such as Khwaja Ahrar Vali and the dervishes) reveals that they approached not 

only humans but also animals, plants, and even water with boundless respect and responsibility. In the 

language of modern science, this can be termed "biocentrism" or "ecocentrism." 

• The Intrinsic Ecological Imperative: While in the Western model the preservation of nature is driven 

by financial penalties or legal obligations toward future generations (external pressure), in Sufi 

pantheism, it transforms into an internal spiritual need. Doing harm to another living being or to nature 
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is perceived as equivalent to harming the integrity of Being itself, and consequently, harming one's 

own essence. Morality is governed not by external law, but by the law of the heart and conviction. 

Thus, Eastern pantheism is capable of providing that very "spiritual-metaphysical foundation" that Western 

bioethics lacks. It teaches humanity not merely to "protect and preserve" nature, but to love and feel it as an 

integral part of themselves. 

4.3. Synthesis of Eastern Pantheism and Western Bioethics: A New Global "Ecosophy" Model for the Twenty-

First Century 

The contemporary global ecological crisis demonstrates that humanity cannot preserve the biosphere solely 

through Western pragmatism (green technologies, carbon taxes, international quotas) or exclusively through 

Eastern logical-mystical contemplation (ideal harmony with nature, asceticism). The Western approach lacks 

"the heart and internal conviction," whereas the Eastern approach lacks "the practical-legal mechanism." 

Therefore, we propose a new model of "Global Ecosophy" (The Green Paradigm) for twenty-first-century 

civilization, which consists of the synthesis of these two paradigms. 

This integrative model relies on the following three priority principles: 

• Methodological Dualism (Rationalism + Metaphysics): In practice, the experience accumulated by 

the West regarding the green economy and environmental law (for instance, renewable energy sources, 

ecological auditing) is preserved; however, its conceptual foundation is transformed. Humans conserve 

nature not for the sake of resource-saving, but because they perceive it as a sacred part of the unified 

Being, as put forward in Eastern pantheism (the principle of Wahdat al-Wujud). 

• The Internal and External Harmony of the Ecological Imperative: Synthesizing Immanuel Kant's 

ethics of external duty with Schweitzer's concept of "Reverence for Life" and the internal spiritual 

responsibility of the East. In this system, environmental protection shifts from a legal obligation 

(external pressure) into the individual's internal ecological conscience (internal pressure). 

• Reforming the Education System on the Basis of Ecocentrism: Incorporating not merely the science 

of ecology into global educational standards, but fundamentally shaping the skill of perceiving nature 

as a living subject within the consciousness of the younger generation. Educational curricula that unite 

the precision of Western science with the moral wisdom of Eastern philosophy will serve to radically 

transform ecological culture. 

CONCLUSION 

This study has achieved a conceptual synthesis of the practical mechanisms of Western bioethics and the 

wisdom of Eastern pantheism (Wahdat al-Wujud) in the context of the global ecological crisis. Based on the 

findings obtained, the following final conceptual conclusions are put forward for the international 

philosophical and environmental community: 

• First (Scientific Novelty): The preservation of nature does not consist of utilitarian measures taken 

merely for the "survival" of civilization. Through the prism of Eastern pantheism, the biosphere must 

be granted the status of a "living subject" and a "sacred entity." This approach transforms 

environmental ethics from an external legal obligation into an intrinsic ontological necessity of the 

subject. 

• Second (Paradigmatic Shift): The contradiction between anthropocentrism (human-centeredness) 

and traditional biocentrism is groundless. The "Global Ecosophy" model we propose integrates 

Western technological and legal rationalism with the Eastern idea of spiritual-cosmic wholeness. This 

serves as the sole philosophical foundation for shifting human-nature relations from mechanistic 

opposition to symbiotic harmony in the twenty-first century. 
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• Third (Practical Value): The proposed model is not merely a theory; it serves as a conceptual 

framework for reforming the global education system and environmental legislation. In shaping 

ecological culture, "environmental love" and "the foundational principle of the unity of Being" must 

be taken as fundamental criteria, rather than "environmental fear" (the dread of catastrophes). 

In conclusion, it must be emphasized that the future destiny of humanity will be determined not by the quantity 

of new technologies, but by the ability to restore metaphysical connections with nature. This synthesis of 

Eastern and Western philosophical thought represents a strategic spiritual direction for overcoming the global 

crisis. 
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