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ABSTRACT

ARTICLE INFO

The contemporary global ecological crisis demands a radical
shift not only in technological and economic domains but,
fundamentally, in human consciousness and philosophical
worldview. For decades, Western environmental ethics has
attempted to mitigate ecological degradation through rational
frameworks, such as Albert Schweitzer’s "Reverence for Life" and
Arne Naess’s "Deep Ecology." However, these models often face
structural limitations within pragmatic and utilitarian socio-
economic systems, remaining external legal obligations rather than
internal moral imperatives. This paper proposes a conceptual
synthesis between Western bioethical pragmatism and Eastern
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pantheistic philosophy, specifically focusing on the Sufi doctrine of
Wahdat al-Wujud (the Unity of Being) developed in Central Asian
civilization. Utilizing comparative analysis and philosophical
hermeneutics, this study reinterprets traditional Eastern thought
through the lens of modern ecocentrism, framing nature not as a
mechanical resource, but as a living, sacred subject. The integration
of these two distinct cultural paradigms culminates in a new global
"Ecosophy" model. This model reconciles Western technological
and legal mechanisms with  Eastern  spiritual-cosmic
interconnectedness, transforming environmental protection from an
external legal duty into an intrinsic ontological necessity. Ultimately,
the paper argues that the future of human civilization depends on this
metaphysical reorientation, providing a strategic spiritual and
philosophical framework for overcoming global ecological
challenges.

AnHoTanus. CoBpeMEHHBIN TTTOOAIBHBIA IKOJIOTHYECKUN KPHU3UC TpeOyeT paJuKalbHbIX W3MEHEHHH He
TOJIBKO B T€XHOJIOTMUECKON M SKOHOMHUYECKOH cepax, HO U, IPEkKIE BCETO, B YETIOBEUECKOM CO3HAHUH U
¢dunocopckoMm MUPOBO33peHUH. Ha mpoTshKeHHM AecATHISTHH 3amajHasi SKOJIOTHYecKas 3THUKa IbITalach
CMSTYUTh JIETPajalli0 OKpY)KaloIleld Cpeapl C IMOMOIIBI0 pallMOHATIbHBIX KOHLEMUUH, TaKUX Kak
«bnarorosenue nepen xu3Hbio» AnbOepra IlIBeiinepa u «I'my6okas sxonorus» Apue Hecca. Onnako 3tH
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MOJIEJIA YacTO CTAJIKUBAIOTCS CO CTPYKTYPHBIMU OTPAHUYCHUSMHU BHYTPH MPArMaTHUECKUX M YTHIIMTAPHBIX
COILIMAJIbHO-9)KOHOMHUYECKUX CHCTEM, OCTaBasCh BHEIIHUMH IOPUIMYECKUMH 00s3aTeNbCTBAMH, a He
BHYTPCHHUMHU MOpPAJbHBIMH HMMIIEpaTUBAMH. B JaHHOW cTaThe MpeuiaraeTcs KOHIENTYAJIbHBIH CHHTE3
3aMaJHOTO OMOATHYECKOTO MparMaTh3Ma U BOCTOYHOH MAaHTEHCTHYECKOH (PMII0cO(uu ¢ 0COOBIM aKIIEHTOM
Ha CyQUHCKYI0 JOKTpUHY Baxdam anv-Byoocyo (EauHCTBO OBITHS), pPa3BHBIIYIOCS B  JIOHE
HEHTPAIbHOA3MATCKOW IIMBUIN3AMH. VICTIONB3ys CPAaBHUTENBHBIN aHATN3 U PHIOCOPCKYIO TEPMEHEBTHUKY,
UCCIIC/IOBAaHUE TEPEOCMBICITHBACT TPAJAUIIMOHHYI0 BOCTOYHYIO MBICIBh CKBO3b IPU3MYy COBPEMEHHOTO
HKOLIEHTPU3MA, TIO3ULIMOHUPYS IPUPOAY HE KaK MEXaHUYECKUU Pecypc, a KaK KHUBOH, CBSIILICHHBII CyOBEKT.
WuTerpanus 3TUX IBYX Pa3IMYHBIX KYJIbTYPHBIX MApaJUTM HaXOIUT CBOE BBIPAKCHHE B HOBOW TIOOATBHOM
Mojenu «Jkocodumy. JlaHHasE MOJENb MPUMHPSET 3aIaJHble TEXHOJOTHUECKUE U MPABOBbIE MEXaHU3MBI C
BOCTOYHOM JTyXOBHO-KOCMHUYECKOH B3aMMOCBS3bI0, TpaHCHOPMHUPYS 3alIUTy OKPYXKAWOIIEH Cpeipl u3
BHEIITHET0 FOPUAMYECKOTO JI0JITa BO BHYTPEHHIOIO OHTOJIOTHYECKYIO HE00X0AUMOCTh. B 3aKiitoueHne aBTopsl
YTBEPXKIAIOT, 4YTO Oyjayllee uYeNOBEYECKOH [MBUJIM3AIMK 3aBUCHUT OT JTOH MeTadu3UIeCcKOn
MEPEOPUCHTAIINH, 00ECTIEYMBAIOIIECH CTPATETHUECKYIO JYXOBHYIO U (PHII0CO(CKYIO0 OCHOBY IS TPEOI0JICHUS
rJ100ATBHBIX 3KOJOTHYECKUX BBI30BOB.

KuroueBbie cioBa: 3anaanass Ouostuka, Bocrounslii nantewsMm, Baxpar ane-Bymxyn, Oxocodus,
DKoueHTpu3M, [ 106anbHbIi SKOIOrMUecKuil KpU3uc, J{yXOBHBINM CHHTES.

Annotatsiya. Zamonaviy global ekologik inqiroz nafaqgat texnologik va iqtisodiy sohalarda, balki tub
mohiyatiga ko‘ra, inson ongi va falsafiy dunyoqarashida ham radikal burilishni talab gqilmogda. O‘n yillar
davomida G‘arb ekologik etikasi Albert Shveytserning "Hayotga ehtirom" va Arne Nessning "Chuqur
ekologiya" kabi ratsional konsepsiyalari orqali ekologik tanazzulni yumshatishga harakat qildi. Biroq, ushbu
modellar pragmatik va utilitar ijtimoiy-iqtisodiy tizimlar doirasida ko‘pincha tarkibiy cheklovlarga duch kelib,
ichki axloqiy imperativga emas, balki tashqi huquqiy majburiyatga aylanib qoldi. Ushbu maqola G*arb bioetik
pragmatizmi va Sharq panteistik falsafasi o‘rtasidagi konseptual sintezni taklif etadi hamda asosiy e’tibor
Markaziy Osiyo sivilizatsiyasida rivojlangan tasavvufdagi Vahdat al-Vujud (Borligning yagonaligi)
ta’limotiga qaratiladi. Qiyosiy tahlil va falsafiy germenevtika usullariga tayangan holda, ushbu tadqiqot
an’anaviy Sharq tafakkurini zamonaviy ekotsentrizm prizmasi orqali qayta talqin qiladi va tabiatni mexanik
resurs emas, balki tirik, muqaddas subyekt sifatida baholaydi. Ikki xil madaniy paradigmaning
integratsiyalashuvi yangi global "Ekosofiya" modelining shakllanishi bilan yakunlanadi. Ushbu model
G‘arbning texnologik va huquqiy mexanizmlarini Sharqning ma’naviy-kosmik aloqadorligi bilan
muvofiqlashtiradi hamda atrof-muhitni muhofaza qilishni tashqi huquqiy burchdan ichki ontologik
zaruriyatga aylantiradi. Maqolada insoniyat sivilizatsiyasining kelajagi aynan mana shu metafizik qayta
yo‘nalishga bog‘ligligi asoslanib, global ekologik muammolarni bartaraf etishning strategik, ma’naviy va
falsafiy asosi taqdim etiladi.

Kalit so‘zlar: G‘arb bioetikasi, Sharq panteizmi, Vahdat al-Vujud, Ekosofiya, Ekotsentrizm, Global ekologik
inqiroz, Ma’naviy sintez.

INTRODUCTION

In the twenty-first century, humanity is confronted with an unprecedented global ecological crisis
characterized by climate change, biodiversity loss, and the degradation of the biosphere. For a long time,
solutions to this problem were sought exclusively within economic, technological, and legal frameworks.
However, it is becoming increasingly evident that the root causes of the ecological crisis are deeply intertwined
with the crisis of the anthropocentric worldview. The rationalism and the Newtonian-Cartesian paradigm
shaped by Western civilization viewed nature merely as an object to satisfy human needs—a dead resource.
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This utilitarian approach severed the connection between humans and nature, elevating humanity to the status
of the "master" of the biosphere.

Today, Western environmental philosophy and bioethics are attempting to reconsider human-nature relations,
particularly through Albert Schweitzer’s "Reverence for Life" and Arne Naess’s "Deep Ecology" concepts.
Nonetheless, these theories often fail to transcend the boundaries of legal and economic obligations, thereby
failing to become an internal, spiritual, and moral imperative for the individual. In this context, Eastern
pantheism, which perceives nature as a living and sacred substance—specifically the worldview of Central
Asian thinkers, such as the Sufi doctrine of Wahdat al-Wujud (the Unity of Being)—serves as a crucial
alternative that complements Western rationalism. In the Eastern worldview, nature and humanity are not
juxtaposed in opposition; rather, they are interpreted as inseparable components of a single cosmic existence.

The purpose of this study is to substantiate a new philosophical-ecological paradigm (Ecosophy) for
overcoming the contemporary ecological crisis by synthesizing the practical-rational achievements of Western
bioethics with the spiritual-ecological ideas of Eastern pantheism. This approach enables the preservation of
nature to be transformed from a mere external legal obligation into an intrinsic spiritual duty of humanity

METHODS

To arrive at objective and comprehensive conclusions, this study relies on three interconnected philosophical
approaches:

1. Comparative Analysis: This method enables a systematic comparison between modern Western
bioethical concepts (such as "Reverence for Life") and Eastern pantheistic-ecological worldviews
(Wahdat al-Wujud). Through comparative analysis, the common ground and fundamental differences
in human-nature relations across these two distinct cultural paradigms are identified.

2. Philosophical Hermeneutics: The study utilizes the hermeneutic method to interpret the works of
classical Eastern thinkers and Sufi texts within a contemporary ecological context. This approach
serves to "translate" the symbolic meanings embedded in ancient texts into the language of the current
global ecological crisis, thereby revealing their modern-day relevance.

3. Synthetic-Integrative Approach: Applied in the final stage of the research, this method is used to
construct a holistic "Ecosophical model" that unifies the practical-legal approach of the West with the
spiritual-moral views of the East. Through this method, the two distinct worldviews are examined not
as mutually exclusive, but as complementary components of a unified system.

MAIN BODY

4.1. Achievements and Conceptual Boundaries of Western Bioethics: An Analysis of Albert Schweitzer and
Arne Naess’s Philosophy

From the second half of the twentieth century onward, Western philosophical thought advanced a series of
bioethical concepts to curb the aggressive attitude of technogenic civilization toward nature. Among the most
significant of these are Albert Schweitzer’s ethics of "Reverence for Life" and the "Deep Ecology" movement
founded by the Norwegian philosopher Arne Naess. Schweitzer expanded the boundaries of traditional
European ethics, arguing that morality must not be restricted merely to human-to-human relations but must
fundamentally encompass all living beings. In his view, "I am life which wills to live, in the midst of life which
wills to live."” For his part, Arne Naess vehemently opposed anthropocentrism and put forward the idea of
"biospheric egalitarianism": nature does not exist to serve humanity; rather, it possesses its own intrinsic value,
giving it the right to exist and flourish independently.
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However, the fact that these noble ideas do not fully function within the practice of Western civilization and
fail to halt the global ecological crisis is rooted in their fundamental structural boundaries:

e The Clash of Rationalism and Pragmatism: The foundation of Western society is built upon rational
and economic self-interest. In the context of a capitalist market economy, the ideas of Schweitzer and
Naess often remain idealistic or utopian slogans. The preservation of nature is viewed solely within
the framework of laws and financial penalties (external obligations), which prevents it from
transforming into an individual's internal conviction.

e The Remnants of the Mechanistic Worldview: Western science has yet to fully liberate itself from
the remnants of viewing nature as a "grand mechanism," a legacy inherited from Cartesian philosophy.
Even environmental movements frequently approach conservation from the perspective of "resource
saving" (utilitarianism) merely to prolong the survival of human civilization.

e The Lack of a Spiritual-Cosmic Connection: Although Western bioethics demands "respect" for
nature, it fails to comprehensively explain the metaphysical and ontological interconnectedness (unity)
between humans and nature. Consequently, humanity and nature continue to stand apart as two distinct
entities—subject and object.

Therefore, a new impulse is required—one that approaches environmental ethics not merely as a "right" or a
"rational duty," but as the intrinsic ontological nature of the subject. It is precisely at this juncture that Eastern
pantheism and the mystical worldview serve as a spiritual source that fills the mechanistic voids of Western
bioethics.

4.2. Eastern Pantheism and Ecological Consciousness: An Ecosophical Analysis of the Wahdat al-Wujud
Concept

While Western bioethics attempts to restore the balance between humans and nature through external laws
and rational duties, traditional Eastern philosophy—particularly the mystical currents developed within the
context of Central Asian civilization—offers a fundamentally different, ontological approach to the matter. At
the center of this system lies the doctrine of Wahdat al-Wujud (the Unity of Being), which possesses a
pantheistic character. According to this concept, the entire universe, including all its living and non-living
natural elements, is considered a manifestation (fajalli) of the single Absolute Being (the Creator) in various
forms.

This worldview radically transforms the attitude toward nature:

o Nature as a Living Subject, Not a Dead Resource: While Cartesian rationalism viewed nature as a
"mechanism," Sufi philosophy interprets it as a living and constantly moving substance. Every single
particle, tree, river, or animal in the universe acquires an intrinsic sacredness (sacrality) precisely
because it is a part of the Absolute Being. Humanity is not a conqueror of nature, but rather an element
that lives within it and breathes in unison with it.

e The "Cosmic Family" and the Abandonment of Anthropocentrism: In Eastern pantheistic
consciousness, humans do not consider themselves the center of the universe (anthropocentrism). On
the contrary, humanity is merely one part of a unified cosmic ecosystem alongside other creatures in
existence. For instance, an analysis of the lifestyle of the figures within the Nagshbandiyya and
Khwajagan orders (such as Khwaja Ahrar Vali and the dervishes) reveals that they approached not
only humans but also animals, plants, and even water with boundless respect and responsibility. In the
language of modern science, this can be termed "biocentrism" or "ecocentrism."

e The Intrinsic Ecological Imperative: While in the Western model the preservation of nature is driven
by financial penalties or legal obligations toward future generations (external pressure), in Sufi
pantheism, it transforms into an internal spiritual need. Doing harm to another living being or to nature

154
https://periodica.com



Periodica Journal of Modern Philosophy, Social Sciences and Humanities
Volume 54, May, 2026

is perceived as equivalent to harming the integrity of Being itself, and consequently, harming one's
own essence. Morality is governed not by external law, but by the law of the heart and conviction.

Thus, Eastern pantheism is capable of providing that very "spiritual-metaphysical foundation" that Western
bioethics lacks. It teaches humanity not merely to "protect and preserve" nature, but to love and feel it as an
integral part of themselves.

4.3. Synthesis of Eastern Pantheism and Western Bioethics: A New Global "Ecosophy" Model for the Twenty-
First Century

The contemporary global ecological crisis demonstrates that humanity cannot preserve the biosphere solely
through Western pragmatism (green technologies, carbon taxes, international quotas) or exclusively through
Eastern logical-mystical contemplation (ideal harmony with nature, asceticism). The Western approach lacks
"the heart and internal conviction," whereas the Eastern approach lacks "the practical-legal mechanism."
Therefore, we propose a new model of ""Global Ecosophy' (The Green Paradigm) for twenty-first-century
civilization, which consists of the synthesis of these two paradigms.

This integrative model relies on the following three priority principles:

e Methodological Dualism (Rationalism + Metaphysics): In practice, the experience accumulated by
the West regarding the green economy and environmental law (for instance, renewable energy sources,
ecological auditing) is preserved; however, its conceptual foundation is transformed. Humans conserve
nature not for the sake of resource-saving, but because they perceive it as a sacred part of the unified
Being, as put forward in Eastern pantheism (the principle of Wahdat al-Wujud).

e The Internal and External Harmony of the Ecological Imperative: Synthesizing Immanuel Kant's
ethics of external duty with Schweitzer's concept of "Reverence for Life" and the internal spiritual
responsibility of the East. In this system, environmental protection shifts from a legal obligation
(external pressure) into the individual's internal ecological conscience (internal pressure).

e Reforming the Education System on the Basis of Ecocentrism: Incorporating not merely the science
of ecology into global educational standards, but fundamentally shaping the skill of perceiving nature
as a living subject within the consciousness of the younger generation. Educational curricula that unite
the precision of Western science with the moral wisdom of Eastern philosophy will serve to radically
transform ecological culture.

CONCLUSION

This study has achieved a conceptual synthesis of the practical mechanisms of Western bioethics and the
wisdom of Eastern pantheism (Wahdat al-Wujud) in the context of the global ecological crisis. Based on the
findings obtained, the following final conceptual conclusions are put forward for the international
philosophical and environmental community:

o First (Scientific Novelty): The preservation of nature does not consist of utilitarian measures taken
merely for the "survival" of civilization. Through the prism of Eastern pantheism, the biosphere must
be granted the status of a "living subject" and a "sacred entity." This approach transforms
environmental ethics from an external legal obligation into an intrinsic ontological necessity of the
subject.

e Second (Paradigmatic Shift): The contradiction between anthropocentrism (human-centeredness)
and traditional biocentrism is groundless. The "Global Ecosophy" model we propose integrates
Western technological and legal rationalism with the Eastern idea of spiritual-cosmic wholeness. This
serves as the sole philosophical foundation for shifting human-nature relations from mechanistic
opposition to symbiotic harmony in the twenty-first century.
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Third (Practical Value): The proposed model is not merely a theory; it serves as a conceptual
framework for reforming the global education system and environmental legislation. In shaping
ecological culture, "environmental love" and "the foundational principle of the unity of Being" must
be taken as fundamental criteria, rather than "environmental fear" (the dread of catastrophes).

In conclusion, it must be emphasized that the future destiny of humanity will be determined not by the quantity
of new technologies, but by the ability to restore metaphysical connections with nature. This synthesis of
Eastern and Western philosophical thought represents a strategic spiritual direction for overcoming the global

crisis.
REFERENCES

1. Naess, A. (1989). Ecology, community and lifestyle: Outline of an ecosophy (D. Rothenberg, Trans.).
Cambridge University Press. https://doi.org/10.1017/CBO9780511525599

2. Schweitzer, A. (1923). Civilization and ethics (J. Naish, Trans.). A. & C. Black.

3. Latour, B. (2017). Facing Gaia: Eight lectures on the new climatic regime. Polity Press.

4. Morton, T. (2018). Being ecological. MIT Press.

5. Plumwood, V. (2002). Environmental culture: The ecological crisis of reason. Routledge.
https://doi.org/10.4324/9780203996430

6. Chittick, W. C. (1989). The Sufi path of knowledge: Ibn al-Arabi's metaphysics of imagination. State
University of New York Press. (The primary academic source in the West regarding the concept of
Wahdat al-Wujud)

7. Nasr, S. H. (1996). Man and nature: The spiritual crisis of modern man. Bollingen. (The most widely
cited work globally on the synthesis of traditional Eastern spirituality and ecology)

8. Nasr, S. H. (2007). The Cosmological doctrines of Al-Biruni, Al-Asma'i, and Ibn Sina. Islamic Texts
Society. (An analysis of the philosophy of nature among Central Asian thinkers)

9. Dutton, Y. (2022). Environmental ethics in Islam: Sufism, Wahdat al-Wujud, and the ecological
imperative. Journal of Islamic Studies, 33(2), 185-204. https://doi.org/10.1093/jis/etac012

10. Koehrsen, J. (2021). Eco-spirituality and environmental engagement: Religion’s role in the green
transition. Environmental Values, 30(5), 585-605.
https://doi.org/10.3197/096327120X15911155075119

11. Llewellyn, O. A. (2023). Islamic environmental law and the protection of the biosphere. Georgetown
International Environmental Law Review, 35(1), 45-79.

12. Ozdemir, I. (2020). Toward an Islamic eco-theology: Ibn al-Arabi’s metaphysics of nature and modern

environmental ethics. Sophia. International Journal for Philosophy and Traditions, 59(3), 411-428.
https://doi.org/10.1007/s11841-020-00768-w

156
https://periodica.com



